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Prologue

The mythical narrative of Niniginomikoto’s descent from the Heavens to the Earth [ K# B
54 ] constitutes the ‘finale’ of myths rooted in the august celestial highlands [ &K & #75] and pic-
turing the ‘hehotheophany (Solar manifestation of the d1v1ne nature) of Sacrosanct Homogeneous
Pleroma [{R7T - BeB3K5> - INBL5 K] and its Pangenetic Lumlnous Power [#IFERH - BEEE],
in the most prominent and numinous form of Amaterasu6mikami. The enigmatic emergence of
Amaterasu (Cosmic space illuminating august goddess) is portrayed‘ as the zenith of po’Iyﬁ
hierophany of Marokaretarumono [{87C] and the apogeé»of the trimorphic Musubi-Power’s cosmic
theophany. After the victory over Susanoonomikoto, Amate’r’aéu@mikami ascends the throne of the
Supreme Cosmic Sovereign [ 5# ? &y ] and moves swiftly to cement her universal authority by es-
tablishing the terrestrial bough of her Cosmic Solar dynasty. The process and stages of foundation
of the terrestrial branch of Amaterasu’s dynasty are described in the myth of ‘Tenson-korin’. The
mythical scenario portraying the pageantry and complexity of Ninigi’s descent from the Heavens
to the Earth, is composed of four categories of symbolic leitmotifs. /

—The first category embraces all prominent divine beings who participated in the preparations
and triumphant descent of the Solar Heir. Special attention will be drawn to their names
and epithets which indicate their innate character. Amaterasu dictates her will ; Takami-
musubi enforces her will ; Holy Synods of the celestial deities deliberate the appropriate
steps of realization of that will and dispatch messengers to the Earth ; the emissaries aré to

k convey the will of the Heavens to rulers of the Earth and compel the unruly lords to accept

the letter and spirit of Amaterasu’s orders. The actions of the messengers and terrestrial
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monarchs modulate the course and t1m1ng of Tenson k” ’mythlc process

~The second category 1ncludes the followmg decree behests of A ﬁ"aterasu m1kam1

NThe decree heraldmg the takeover of the terrestnal throne and transfer of its powers to the
‘new legltlmate helrs of Amaterasu s solar dynast ‘ ' .

~The solemn pledge (covenent) asseveratmg the '_V'te of the ter restrial ‘branch of the‘fCos—

mic¢ Solar dynasty

' of Supreme Solar Goddess ,

~The behest concermng the Worsh1p of Amaterasuomlkaml in front of the Yatanokagamr!],
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=The mythic story picturing division of the cosmic kingdom explains the legitimacy of
Amaterasu’s sovereignty over the Heavens and consequently her absolute authority over the
Universe. Amaterasu’s supreme sovereignty comes from Izanaginomikotycy),ithe theanthropoidal
manifestation of Mimusubi’s emanative, creative and transformative numinous energies.
Izanagi as the Supreme Pancreator transfers all his celestial powers to Amaterasu and disap-
pears from the cosmic scene. \

=The mythic episode of cosmic theomachy emphasizes Amaterasu’s theogenetic abilities. This

theogenetic contest proves the absolute goodness and incomparable sincerity of the Solar God-
dess.

=The mythic episode of concealment of Amaterasuémikami in the celestial palace of eternity

and her reappearance are the manifestations of her undisputable cosmic sovereignty. Ama-
terasu ascends the cosmic throne of the universal cosmicization. The celestial coronatioﬁ of
Amaterasudmikami is equal to the establishment of the Cosmic Solar dynasty. The Goddess
is pictured here as the Absolute Cosmic Solar Sovereign [Uch@i no Sumeramikoto].

=The myth of descent of Niniginomikoto from the august celestial highlands to the country

of the plentiful reed plains and' fertile lands portrays the final stages of the Numinous
Fathomless Chaos [Marokaretarumono, Konton]’s cosmicization ; the August Cosmogonic
Power [Mimusubil’s cosmotheogony ; and the completion of Amaterasu Goddess’ cosmic
sovereignty by the foundation of the terrestrial branch of the Universal Solar dynasty. The
descent of Amaterasu’s Heir marks the climax of the multifold cosmotheogony with a spe-
cial accent on the hylomorphic and anthropomorphic manifestations of the Supreme Cosmic
Solar Sovereign and the apotheosis of the humanity in the 'pérs‘on of Kamuatatsuhime and
her progeny. :

This treatise too, is an attempt at the veritable and proper understanding of the myth of
Tenson-korin as well as at the right and unbiassed perception of the Japanese Imperial dynasty’s
cosmological, theological and anthropological status quo ; including the religious, social and politi-
cal status of emperors. '

In view of that objective I have utilized the methodical inquiries, reflection and keen insight of
scholars versed in the Japanese and general mythology, e. g.: Takeshi Matsumae, Shoei Mishina,
Toshihiko Moriya, A. N. Nelson, Tary6 /C\)bayashi, D. L. Philippi, Nobutsuna Saig0, Shinobu Sato,
Jigohei Tanaka, Kensaburo Torigoe, Nobuzane Tsukushi, Masaki Ueda ... and many others, listed
in the references, to whom I remain greatly inde’bted{ ’

This treatise consitutes the fourth chapter and the conclusion of my, unpublished, doctoral dis-
sertation presented at the Pontifical Gregorian University [PUG] in Rome. The text has been re-

arranged, substantially improved, modified and updated.
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1. SEQUENCE AND MYTHICAL LETMOTIFS OF NINIGI'S DESCENT FROM
TAKAMANOHARA

The triumphant reappearance of Amaterasuémikami evoked great joy in all heavenly divine be-
ings [ Yaoyorozunokami], restored the light and fertility to the whole world, enhanced the cosmic
order and created favourable conditions for the perpetuation of harmonious cosmicization. This for-
midable victory of Amaterasu over Susanoonomikoto (and all powers he represents) marks the cli-
max of the celestial strifes for presidency over the polymorphic development of the Universe. The
glorious cosmic victory, followed by enthronement of Amaterasu6mikami, is equivalent to estab-
lishment and inauguration of a new cosmic reign of the “Solar dynasty”. Then, after the corona-
tion, the new cosmic Sovereign proceeded to consolidate her power and authority over all spheres
of the Universe.

Now then, the attention of Amaterasu6mikami turned towards the Earth where Susanoono-
mikoto, though defeated and expelled from the community of the heavenly beings, founded his
royal dynasty. Here, Amaterasu6mikami, as the absolute and supreme sovereign of the Cosmos, is-
sued the following divine edict :

“The country of the plentiful reed plains and fifteen hundred autumns yielding the
luxuriant rice crops is the land to be ruled by my son Masakatsuakatsukachi-
hayahiamenooshihomiminomikoto” .

All the essential phases of intricate negotiations, the ceding of the Toyoashibara [the country
of the plentiful reed plains] kingdom, the pacifying of disobedient rulers, the arrival of the legiti-
mate monarch and transfer of the terrestrial sovereignty are recounted in numerous versions of the
“Tenson-korin” [ REFER] myth?

In the course of the mythical actions related to the descent of Niniginomikoto, the grandson of
Amaterasudmikami, can be distinguished five stages. All of them depict the most significant mo-
ments of the terrestrial kingship-transfer®.

The first momentous episode of the mythical narrative, which portrays the descent of
Amaterasu’s Heir from the august celestial highlands [Takamanoharal, is focused on divine edict
heralding the decision of the cosmic solar Goddess to entrust the sovereignty over the terrestrial
country of Toyoashibara to her son Amenooshihomiminomikoto. During the descent from the
Haevens he found out that the terrestrial kingdom was in disorder and uproar. He returned to
Takamanohara and reported the matter to Amatersu. In order to deal with this new situation,
Takamimusubinokami called a synod of myriads of the heavenly deities. They gathered in the sa-
cred precincts located by the banks of the celestial quiet river which flows through Takamanohara.
The sessions of this Council were presided over by Omoikanenokami [Supreme divine sage] who, af-

ter debates and consultations, made a resulution to sent special envoys to pacify the unruly and
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usurpatory lords of Toyoashibaranokuni. ’

The second phase of the Tenéon—k@rin includes four diplomatic and *miliftarky“ campaigns. They
were aimed at quelling the turmoil on the Earth, the subjugation of the te’rr‘e‘st'rial descéndents of
Susanoonomikoto, and transfer of the terrestrial throne to the legitimate progen‘y of the Cosmic
Solar Sovereign. The first messenger was Amanohohihokami, the second son of Amaterasu, who
had beén called into existence by Susanoo from the Solar Deity’s cofnma-shaped pearls during the
theogenetic contest. But, as Kojiki notes, he soon began to carry favour with Okuninushinokami
and for three years neither returned to the august celestial highlands:nor:i‘épdrted on his mission
to Amaterasu. Therefore, after consultations with Yaoyorozuhokami’, Omoikanenokami advised
dispatching Amenowakahiko,eqﬁipping him with arms and heavénlyauthority. But, as soon as he
descended to Izumo kingdom, he took a daughter of @kuninushi as a wife and' for eight years did
not report at all on his mission to Amaterasu6mikami. The more, he plotted to gain the throne of
the central country of fertile lands for himself. Just as before, so now, the Holy Assembly decided
to send down the “pheasant” Nakime, to inquire after Amenowakahiko’s whereabouts and remind
him of his mission. Then, Nakime descended from the Heavens and perched upoﬁ the centryal‘
Katsura (Cercidiphyllum Japonicum) tree growing within the precincts of Amenowakahiko’s
earthly palace. Nakime was spotted by the palace sibyl, unmasked and shot to death by Ameno-
wakahiko himself. The arrow, which pierced the breast of Nakime, reaéhed the footsteps of
Amaterasu and Takamimusubi’s celestial thrones. Takamimusubinokami picked up the arrow and,
seeing blood on its feathers, threw it back to the Earth sayiﬁg : “If it was shot at uproarious dei-
ties then let it not strike Amenowakahiko! But, if he had a tféacherous heart, thehlet him be
cursed in this arrow !”* The arrow hit Amenowak:ihiko. After the ostentatious funeral of Ameno-
wakahiko, Amaterasu6mikami co’nveyed yet a‘no"the'r synod of ali celestial divinities to deliberate
upon the forthcoming expedition aimed at pacification of unruly lords of the terrestrial kingdofns.
Just as before, so again now‘, Omoikane and all the celestial divine beings decided to dispatch
Takemikazuchinokami and Amenotorifunenokami. These two diViné envoys, at the point of the
sword, persuaded Okuninushi and his so’ns,‘ Kotoshironushinokami andTakeminakatanokami,fto ab-
dicate the throne of Toyoashibara kingdom and cede their r‘espectiVe powers to the legitimate de-
scendent of the Solar dynasty. Then, Takemikazuchinokami ascended to Takamanohara and re-
ported the success of their military campaign to Amatera‘s‘uﬁmikami; The terrestrial kingdoms khad '
been pacified and their rulers subdued. , '

The third phase of the Tensonyk@rin’s mythical action includes the solemn repetitiori of
Amaterasu6mikami’s divine edict, which made all her des'cendentys the eternal, sole and legitimate
sovereigns of the Earth. She appointed her grandson Niniginomikoto, the first Solar emperor of
the Toyashibara kingdom and announced the spebial dictate related to the solar'worship and r’eh’kg‘_

1ous significance of the eight span large mirror [Yatanokagami]. After assigning respective roles
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to the divine chieftains accompanying the celestial grandson, Amaterasuémikami herself imparted
unto Amatsuhikohikohononiniginomikoto (full divine title of Ninigi) the three sacred regalia : the
eight span long necklace of the comma shaped pearls [Yasakanomagata — /\R /A ¥k ], the grass
mower sabre [Kusanaginotsurugi—®##]], and the eight span large mirror [ Yatanokagami—/\
J&$% 1. Handing the mirror to Ninigi, Amaterasu6mikami said :

“Accept this mirror and regard it as the embodiment of my Spirit and worship before

it as you would do in my very presence. Now let Omoikanenokami take responsibili-

ties for the religious aspect of your gvernment. Go and ascend the (terrestrial) throne!”.

Thereafter, the celestial Heir was ordered to leave the eternal throne of Takamanohara and de-
scend to Toyoashibaranakatsunokuni [Central country of the luxuriant reed plains] .

The fourth mythical scene of the Tenson-korin is centered around the event of Ninigi’s descent
from the heavens. This mythical episode can be sketched along the following lines : :

— Amaterasu provided the Solar Heir with a divine retinue, which was to assist and secure his
descent, protect and serve him faithfully in the terrestrial kingdom.

—The unexpected appearance of Sarutabikonokami who, illuminating the heaven and earth, at
first, seemed or even intended to obstract the divine descent, but later sérved as a trustwor-
thy guide of Ninigi’s retinue. , ’

—Niniginomikoto, after leaving the eternal throne of Takamanohara, pushed through eight lay-
ers of the heavenly trailing clouds. Making his Way through, he stood on a cosmic bridge
propped against a floating celestial island. From this bridge he descended to the peak of
Kujifuru situated in the Takachiho saddleback of Hyfiga in Ky@ishi®. Here he was greeted by
two divine generals, Amenooshihinomikoto and Amatsukumenomikoto, who joined his reti-
nue to serve him.

—The retinue of the celestial Heir descended to the highlands “where the morning sun shines di-
rectly and the rays of the evening glow are brilliant”’. There Niniginomikoto erecﬁed a di-
vine shrine and built a palace for himself. ' ‘

The final phase of the Tenson-korin is focused on the marriage of Ninigi to Kamuatatsuhime,
better known as Konohananosakuyahime [A7EZ{EAREFE—Princess of the tree flowers bloom-
ing during the night], the second daughter of Oyamatsuminokami— the ruler of hilly and pelagic
Ata Kingdom. The Solar Heir met her at the cape of Kasasa and fell in love with her at the first
glance. When he sent messengers to her father fof permisSioh to marry her, the ruier rejoiced so
much that he also offered to Ninigi his elder daughter Iwanagahime [Princess of eternity]. Never-
theless, the Solar Grandson sent princess Iwanaga back ahd retained as his wife only Kono-
hanasakuyahime. Then she gave birth to three sons: Hoderihomikoto, Hosuserinomikoto and
Hoorinomikoto, called also Amatsuhikohikohohodeminomikoto, who was the grandfather of the

first historical emperor of Japan.
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Chart A : The mythical scenario of the “Tenson-korin”

; . : NIHONSHOKI
Mythicahlottmons Rodial Fundamental vers. Version No. 2
The authority issuing AMATERASUOMIKAMI | Takamimusubinokami Yaoyorozunokami
edict of takeover of Toyo-
ashibara throne.
The usurpatory rulers of OKUNINUSHI, Gnamuchi,' Omononushi, Onamuchi,
Toyoashibara KOTOSHIRONUSH]I, Kotoshironushi Kotoshironushi
TAKEMINAKATA
The first nominee of Toyo- | AMENOOSHIHOMIMI Niniginomikoto Amenooshihomimi
ashibara’s throne
The chief-executive of the | TAKAMINUSUBINOKAMI | Takamimusubinokami Takamimusubi
divine edict
The advisers of the chief- | OMOIKANENOKAMI, Yaoyorozunokami
executive YAOYOROZUNOKAMI
The celestial envoys sent | AMENOHOHI, Amenohohi, ﬁseihinomi, Futsunushi,
to pacify and subdue the | AMENOWAKAHIKO, Kumanoushi, | Takemikazuchi
usurpatory rulers of To- | NAKIME, Amenowakahiko,
yoashibara TAKEMIKAZUCH]I, Nakime, Futsunushi,
AMENOTORIFUNE Takemikazuchi
Their descent-place 1ZUMO Izumo Izumo
The authority which reis- AMATERASUOMIKAMI & Takamimusubi & Amate-
sued the d. edict TAKAMIMUSUBINOKAMI rasu
The new appointee to the | NINIGINOMIKOTO Niniginomikoto

terrestrial throne

The imparting of the di-
vine regalia

Pearls, Sabre and Mirror
handed to NINIGINOMI-
KOTO

Mirror and cereal seeds
were given to Oshihomi-
minomikoto

The heavenly retinue of
the Solar Heir Ninigi

AMENOKOYANE,
FUTOTAMA,
AMENOUZUME,
ISHIKORIDOME,
TAMANOYA,
OMOIKANE,
TACHIKARADO,
IWATOWAKE

Futotama, Amenokoyane,
Taokihoohi, Hikosashiri,
Amenomahitotsu,
Amenohiwashi,
Kushiakarutama

Chieftains who assisted
Ninigi from Takachiho

AMENOOSHI and AMA-
TSUKUME

The deity who (on the
begining only) obstructed
the descent of N.

SARUTABIKO

“Venus-deity”

The mode of descent

The celestial retinue of the Solar Heir pushed through 8 layers of the heavenly
clouds and descended on a floating island. From there they passed through the heav-
enly bridge and stood on the Kujifuru peak of the Takachiho mountains in Hyfiga,

Kytishi.
The guise of the Solar He was wrapped in a spe- | He was born during the
Heir Ninigi cial coverlet [Madokoou- | descent of Oshihomimino-

fusumal mikoto

The terrestrial spouse of | KONOHANASAKUYAHIME | Kamuatatsuhime Kamuatatsuhime
the celestial Heir :
The “ukei” (sacred oath) | linked with betrothal of linked with betrothal of
of Oyamatsuminokami IWANAGAHIME Iwanagahime
The sacred oath of Kono- | HODERINOMIKOTO, Honosuseri, Honosuseri,
hanasakuyahime and birth | HOSUSERINOMIKOTO, Hikohohodemi, Hoakari,
of Ninigi's sons HOORINOMIKOTO Hoakari Hikohohodemi
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2. SYMBOLISM OF ALL PROMINENT DIVINITIES ASSOCIATED WITH THE DESCENT OF
NINIGI

Preparations for transfer of Amaterasu’s terrestrial sovereignty, the descent and incorpora-
tion of the Solar Prince Ninigi into the human world was assisted and carried out by a large num-
ber of sacred beings. Some twenty eight deities took an active part in this event, while many oth-
ers are laconically mentioned as helpers or relatives of those who participated in this unique
cosmic event®. Seventeen of them were invested with speéial powers and precise heavenly authority,
endowed with privileges, entrusted with concrete duties and heavy responsibilities®.

The throne of the Supreme Cosmic Power and boundless universal sovereignty is occupied by
Amaterasudmikami who issues the edict of takeover of the Toyoashibara’s kingship. The solar God-
dess herself nominates the heirs of the new terrestrial succession, invests her appointees with spe-
cial powers and authority, proclaims the eternity of the new terrestrial branch of the cosmic solar
dynasty and, establishing the solar cult, promises her own unique pfesence on the Earth, extraordi-
nary assistance and protection to all her heirs®. :

The seat of Takamanohara’s Highest Governor is held by Takamimusubinokami who, as a lead-
ing force of universal cosmogenesis, summons the Holy Councils of all the myriads of the celestial
divinities. Takamimusubinokami, as the august biocosmogonic luminosity, appoints Omoikaneno-
kami [Supreme divine sage] , called also Toyonoomoikanenokami [Supreme divine sage of the eter-
nal world], the sage-leader of divine assemblies‘ He reports the counsels of holy synods to the Cos-
mic Solar Sovereign, sends out envoys and undertakes all the steps which are necessary for
realization of Amaterasu’s will.

The instrumental section of the solar administration in Takamonohara is composed of mili-
tary envoys and religious messengers who usually are proposed and elected by an assembly of all
heavenly divinities. They are endorsed by Omoikanenokami, confirmed and commissioned by
Amaterasudmikami. All these envoys are furnished with necessary means and dispatched to the
Earth by Takamimusubinokami.

The practical efficacy of Takamimusubi’s government comes into light when Amaterasu issues
the edict aimed at unification of her supreme cosmic power and" authority by establishing the terres-
trial branch of her cosmic solar dynasty. According to Kojiki, the terrestrial kingdomé had been in
a state of uproar, social disorder, religious chaos and political instability. As a result, there arose
the necessity of quick, unified and decisive actions to pacify the turbulent rulers and prepare the
Earth for the descent of the heavenly Heir. Myriads of celestial deities, assembled in the holy pre-
cincts of Takamanohara, recommended five envoys who were to quell the tumult in Toyoashibéra
and thus prepare it for the arrival of the solar heir Niniginomikoto. ;

Amenohohinokami [ RE L - KB H A 1" was the first legate to be elected by the celestial

N
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Synod, confirmed by Amaterasu, endowed with indispensable powers and dispatched to Ashibarano-
kuni in order to convince its rulers to surrender peacefully their authority to newlyﬂappokinted heir
of the heavenly solar dynasty. Kojiki notes that Amenohohi [Lord of the abundant rice crops So-
lar lord of the celestial crops] was called into existence durlng the theogenetlc contest of sincerity
by Susanoonomikoto from the comma-shaped jewels of Amaterasu. He is considered to be the ances-
tral deity of seven most powerful princely clens of Izumo kingdom. After ar'rival at the'royalf pal-
ace of Izumo, he gave up to Okuninushi’s attractive of fers, acknoWled‘ged his royal authority',f"ac-
cepted his favours, settled down in Izumo and cut off all contacts with Takamanohara. ‘

Absence of any news from Amenohohi impelled the convocation of another Synod which se-
lected Amenowakahiko [K&HF - K] “ the son of Amatsukunitamanokami ‘['Divi,ne Spirit of
the celestial lands], as the second emissary to the country of plen‘tiful reedplains'. He was equipped
by Takamimusubi with the heavenly bow and arrows and sent dowh to the land of Izumo. As soon
as he established himself there, he took as a wife Shitateruhime [Princess illuminating the terres-
trial lands], the daughter of Okuninushi, and plotted to gain the throne of Izumo for himself. This
lasted eight years, during which he made n’o report to Takamanohara a‘b'o’u't his mission.

Therefore, upon the interrogation of Amaterasu and the demand of Takamimusubi, O’mei—‘
kanenokami again summoned Yaoyorozunokaml to dehberate the next step The Holy Synod recom-
mended a celestial sibyl Nakime. She descended to Izumo and stood by a sacred katsura tree
[Cercidiphylum Japonicum] which had been prepared on the grounds of Amenowakahlko s palace
for the “Great Festival of the New Food” [##4%] or even for his coronation [Sensodaij’dsai]?!
From this sacred place she'sp'oke ... reminding him of the corrlfmand and mission entrusted by
Amaterasu6mikami. Amenosagume [Sibyl of heavenly knoWledg’e], the Izumo royal ‘priestees,
judged the admonition of Nakime as ominous and advised Amen'owakahiko to put the celestial
sibyl to death. Following the advise, Amenowakahlko hlmself shot Naklme to death W1th an arrow
he received from Takamimusubi. Thus, the thlrd mission of Takamanohara was thwarted.

Nevertheless, on the order of Amaterasudmikami, Takamimusubi once again convened all
myriads of the celestial divinities to the sacred grove of Takamanohara, in order to deliberate effi-
cacious steps leading to subduing all the unruly and treacherous rulers of Toyoashibaranakatsuno-
kuni. . ’ ' . k

The Holy Synod, this time, under the leadership of Omoikanenokami, selected 'Takemikazuchin'o—
kami [ - BZEAEH]® and Amenotorifunenokami [ K EM#H 1", and decided to entrust to
them the task of a joint military expedition, which would defeat and subjugete all defiaht lorde of
the Earth. Thereupon, the two divine commanders descended from the aug‘us‘t‘celestial highlands»te' '
an obscure and undefended shore of Inasa in the northern part of IZumo Moving quickly, they sur-
rounded the castle of Okunlnushlnokaml and, at the pomt of the sword constrained him to surren-

der unconditionally the crown of Izumo to the Solar Helr the nomlnee of Amaterasuomlkaml
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the bellicose commanders defeated, the defiant Okuninushi abdicated his throne and retired, Koto-
shironushi sanctioned with divine authority the transfer of the terrestrial crown. The way for the
descent of the Celestial Heir was wide open.

In the first move, Amaterasudmikami nominated her son Amenooshihomiminomikito [ 1E &
Bz #®H RKZME 4] as the Solar Heir to Toyoashibara’s throne, and dispatched him from
Takamanohara. However, he could not descend to the Earth because of the social, religious and po-
litical chaos which reigned there. Then, after the pacification of terrestrial kingdoms, Amano-
oshihomimi himself proposed to send down his recently born second son. Amaterasu6mikami, as
the Supreme Cosmic Solar Sovereign, confirming the proposal, appointed Amenigishikuninigishi-
amatsuhitakahikohononiniginomikoto [ K@ik B#IEERKEH B H FH MM ] as the founder
of the terrestrial branch of the Cosmic Solar dynasty. In Nihonshoki’s records he is very often
called Amatsuhikohikohononinigi [ RE#EZ XHIH1rE ], Amatsuhikokuniteruhikohononinigi [ K#
FEB L KB 2], and Amatsuhikonehononiniginenomikoto [ R FEMR KIFHF 2] 2,

The first solar heir, Amenooshihomimi, was brought into existence during the theogenetic con-
test of sincerity by Susanoonomikoto from Amaterasu’s comma-shaped pearls. The ideogramologic
symbolism of his name points towards his celestial and enigmatic origins, emphasizes his gallantry
and brings into relief his prolific and luminous nature. The symbolism of his name can be read as
follow :

—Mysteriously born and heroically all conquering, the celestial, prolific, and divine solar Heir.

—Divine lord of the solar luminosity who conquers all forces and produces the luxuriant rice

crops®.

Some Japanese scholars regard Amenoshihomimi as the deification of a tribal king, the wor-
shipper of the cosmic Solar Deity, who in very distant antiquity arrived in the Nara basin from
Kyfishf, Shikoku or the Osaka region. His son Ninigi settled down in the territory of Katsuragi (an-
cient Yamato) tribal kingdom, married a daughter of the king, reorganized the cult of the Solar De-
ity, and intiated the new royal dynasty. Other mythologists consider Amenooshihomimi as the di-
vine progenitor of a tribe led by Niniginomikoto who worshipped Amaterasu6émikami and claimed
to be her grandson®.

The ideogramological analysis of Ninigi’s name, epithets and his mythical actions indicates his
celestial and divine origins, the inborn loftiness, sublimity and solarity of his nature, and briﬁgs
into prominence his prolific and organizational powers along with the practical, perfect and benefi-
cial ways of their employment for cosmic harmony and social development. Therefore, due to the
very rich symbolism of all ideograms which constitute the epithets of the Solar Heir, and taking
into consideration the scenario of his descent and terrestrial activities, the nature and mythical sig-
nificance of his name as “Amenigishikuninigishiamatsuhitakahokohononiniginomikoto” can be in-

terpreted as follows®:
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—Heaven and Earth penetrating august divine heir of the celestial highest luminosity who is

the source of fertility and its powerful lord.

—Noble, powerful and prolific solar heir of the supreme cosmic luminosity which reigns over

~ the heavens and earth. . k

- —Young heavenly prince who incorporates the eternal prolific fire.

—Radiant and prolific heir who embodies the celestial light ﬂluminating the whole world.

“Then, as Niniginomikoto was about to descend from the Heavens —the records of Kojiki con-
tinue— there in themyriad celestial cross-roads appeared a deity whose radiance shone above,
through the august heavenly highlands ; and below, through the central country of the plentiful
reed plains” ¥, and whose name was Sarutabikonokami— [ 3z I - B AN, After the meet-
ing face to face with Amenouzumenomikoto (the celestlal Sibyl-vestal), Sarutabiko of fered his serv-
ices to Ninigi and piloted the descent of hie'divine retinue from the celestial cross-roads to the
Kasasa cape of the Ata kingdom?”. From there; accompanied by Uzume, 'he proceeded to peninsula
of Ise, where “fishing he got his hand caught in the shell of hirabu and sank into the sea. When he
reached the sea-bottom, he became Sokodokumltama when the frothy bubbles appeared on the sur-
face of the sea, his name was Tsubutatsumltama and, finally, when the foam gushed forth, he
was called Awasakumitama”®. ,

The symbological analysis of Sarutabiko’s name, appearances and actions brings into relief the
polyvalent character of his somewhat enigmatic nature®. The myths of Kojiki introduce Saruta-
biko as a terrestrial god who ascended as 'high' as the crossroads between Takamanohara and
Ashibara in order to greet the Solar Heir descending from the'heavens and to serve him as a guide.
The places of Sarutabiko’s appearance and brilliance of his flgure Lndlcate his supermundane and
mighty luminosity which illuminated the celestlal space and the terrestrlal w1dth Some accounts
of this episode, recorded in Nihonshoki, identify him with the very radiant stars Venus or Antares;
while some other depict him as an enormous giant with dazzingly shining big eyes and a very long
nose”. The enigmatic transmogrification of Sarutabiko, Wh,ich occurred 'during his drowning in
Asaka bay of Ise peninsula, gives rise to the opinion that he was also regarded as the biogenetic
and hydromorphic deity and was worshipped by the peninsulértribésas the great‘ spirit of abyssal
eternity and a divine spirit generating the polymorphic life."There is also a theory which holds that
he was the king—priest of some maritime clans who worshipped the celestial solar deity. N. Tsukushi
regards Sarutabiko as the earth fertilizing solar god who was worshipped, during the “Hiokisai”
(i.e. Welcome of solar deity), on the territory of Ise, before the establishment of Amaterasu’s cult
there. ' . ‘ ,

Y. Yuaki says that Sarutabiko may be considered as a mythicizétion of the ScOrpion constella-
tion. It is one of the most brilliant zodiac constellations which, during the ‘spryinyg and summer, ap-

pears in the skies of Kinki and Chﬁbu."lts location on the sky, shape, ,Iuminosityrand, time of
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Kamuatatsuhime —Divine princess of Ata ; Princess chosen by deity ; Young virgin of
the sacred rice fields.

Konohananosakuyahime —Princess of tree flowers blooming during the night ; Princess of the
flowers blooming eternally ; Young virgin of the luxuriant flowers
blooming in the sacred grove.

Toyoatatsuhime —Princess of the fertile lands of Ata.

Kashitsuhime —Young virgin of the reed grove ; Princess of flora and fauna.

Kamuatakaashitsuhime —Young lady of flora and fauna of Ata ; Young sibyl-vestal of the
luxuriant divine grove®.

The epithets, mien and politico-religious functions, which are recorded in Kojiki, point towards
the polyvalent symbolism and crucial mythical significance of Kohohananos‘akuyahime. We can sin-
gle out the two divergent theories picturing the mythical image of this V'princéss. ,

The first theory accentuates the human dimension of "Kamuata’tsuhirynéa“. She 1s presented as a
daughter of the terrestrial king @yamatsumi,’ the yourigef p‘r‘incess of Kyﬁshﬁ’s ancient kingdom of
Ata or Hakata, and as the priestess who presided over the Great Festival of the New Food
[Niinamesai]. In that context she emerges as : ;

—The symbol of humanity liberated from the social turmoil, religious darkness and the politi-
cal yoke of Susanoo’s descendents’ (and whatever they represent) usurpatory and oppressive
power. ’

—The first fruit of the human race elevated to the partnership in the divine dignity, creativ-
ity, priesthood and regality : the terrestrial princess-vestal becomes the spduse of the Solar
Heir and gives birth to three‘ sons¥, - ;

The second hypothesis emphasizes the botanomorphic aspect of Kamuatatsuhime®. This out-
look is based upon the consanquinity of KonohananosakUya with Oyamatsumi, the divine ruler of
the high mountains. The latter, b‘éing born during the nezogonic cosmiCization, is regarded as the
representation of the numinous orogenetic'forces. In that contexyt‘his daughter Kondhananosakuya ‘
may be considered as : '

—The personified embodiment of the beauty and fragility of the human sphere of the immense

Universe. ' ; k ’

—The personification of earthly fertility opened to the beneficial and fecundatory/influence of
the Heavens.

—The “terrestrial” or even “cosmic center” of the harmonious encounter between the worlds of
vegetation, humanity and divinity. ‘

The following is the conclusion of symbdlogical anélysis of the names, epithets and principal

functions of some thirty deities who had prepared and participated in the descent of Ninigi from

Takamanohara to Toyoashibara :
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Amaterasudmikami appears here as the sole, unique and incontestable Supreme Cosmic
Sovereign who dictates her own will, while the other deities take appropriate steps and
decisions to realize that will.

Takamimusubinokami is portrayed as the highest Chief-Executive who makes sure that
the will of the Supreme Cosmic Monarch is faithfully carried out.

The Holy Synod of all celestial divinitiés, presided by Omoikane, serves as the most im-
portant advisory body to the Supreme Cosmic Solar Sovereign.

All messengers, who were dispatchéd from Takamanohara to Ashibara, are the photo-
morphic representations of the Numinous pangenetic luminosity [ Mimusubi], and are re-
sponsible only before Amaterasu6mikami. o

Niniginomikoto, as the Solar Heir and grandson of Arnaterasu and Takamimusubi, has
been invested with the supreme solar powers over the terrestrial dimension of the Cos-
mos and became the founder of the earthly branch of the cosmic solar dynasty.
Princess Kondhananosakuya not only embodies the beauty of the world, attractiveness
of human beings and mysterious fertiljty of the éafth, but reveals their puzzling fragil-

ity and dependence on the Heavens.

[To be cont. in the n:e'xtkuol. bf R BT FERAS [RE]]
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Kojiki (Kokushi taikei), p. 44. Kojiki (D. L. Philippi), p. 141.

Cfr. Kojiki (Kokushi taikei), pp. 45-47. Kojiki (D. L. Philippi), pp. 144-147. Comp.
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“This is how Jesus Christ came to be born. His mother Mary was betrothed to Jo-
seph, but before they came to live together she was found to be with child through the
Holy Spirit. Joseph. .. she had conceived what is in her by the Holy Spirit. She will
give birth to a son and you must name him Jesus, because he is the one who is to save
his people from their sins”. Gospel of Matthew, 1, verses 18-22. The gospel according

to Luke (1, verses 29-36) the same episode describes as follows : “The angel Gabriel
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said to her, ‘Mary, do not be afraid ; you have won God’s favour. Listen! You are to
conceive and bear a son, and you must name him Jesus. He will be great and will be
called Son of the Most High. The Lord God will give him the throne of his ancestor
David, he will rule over the HOuse of Jacob for ever and his reign will have no end’.
Mary said to the angel, ‘But how can this come about, since I am a virgin ? ’. The
Holy Spirit will come upon yyou’, the angel answered ‘ad the power of the Most High
will cover you with its shadow. And so the child will be holy and will be called Son of
God”. Mary, as the gospels spell out clearly, has been chosen from afnong éll women
of the world ; chosen by the God himself ; and elevated to the highest dignity of
“mother of the Son of God”. Roman catholicism teaches that Mary was the first hu-
man being to be free from any sin and the first human being to be redeemed by God.
We can detect some symbolic, mythical and religious analogy between Kamuatatsu-
hime and Mary.

Cfr. A. Ogihara, op. cit., pp. 164-165. T. Gbayashi/ed/, Hyﬁga'shinwa, T. 1974, pp. 12
-14. H. Inoue, op. cit., pp. 95-97. ‘
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